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iaat wil). Again, St. Gregory, in hii Dialogset, which 
contain manjr stnnge storiei, tells na tlao a ttory of 
a monk, who, hariog died in iln, could not reit qaiet in 
bit grare, but ererj time he wai buried wm found next 
Aty oat of his grare, until St. Benedict gare the com- 
unnion of the Iiord's body, mnd commanded that it 
tfaonld be buried with the young monk, after which be 
kept his grave, and the ewth threw Urn oat no more. 
We read, moreoTer, accounts of pieces of the Eucharist 
having been found with the bodies of ancient saints when 
they were disinterred. Forezample, in the life of St, 0th- 
nar, we are told that when he came to be translated some 
years after he was bnried, they found under his head 
•nd about his breast little pieces of bread, which were, 
with much rererence, laid by his body again. And, in 
like manner, when St. Cutnbert was buried, he is de- 
•cribed as baring " his head bound with a napkin, the 
Eucharist laid upon his holy breut, with his lacerdotal 
habit upon him," ftc. 

Itislitt'e less than a demonstration -that they who 
thus treated the sacrament did not believe it contained 
a hidden Deity, under the species of bread and wine ; 
for, surely they would not tlieA hare so used the Ijord 
of life and glory as to imprison him, as it were, and 
suffer Uim to be buried with the putrid carcases of the 
dead. 

Another important bead of difference in the practice 
of the two Churches is the great solicitoutnesa in the 
modern Church to prevent any accident occurring in the 
administration of the Eucharist, of which we find no 
trace in the ancient Church. 

We have already referred to this head the denial of 
l^e cup to the laity, and shall now mention a change in 
respect of the bread. In the ancient Church the Eucba- 
nst was celebrated with such bread as was commonly 
^|ten, which was taken out of the oblations of the people. 
Hits old practice the Church of Rome has altered, and 
now insists that the Eucharist shiUl be celebrated with 
unleavened bread ; because this is less apt to break into 
crumbs, and cleaves better together in its parts. This 
is one of the points in dispute between the Boman and 
the Greek Church, the latter having never departed 
t^om the ancient practice of using common bread in the 
Suchanst. The Romish Church has also invented 
tiiose tittle roui;d wafers which they consecrate for the 
l>read of the sacrament, and take care hereby to pre- 
vent breaking into crumbs ; for they never break them 
for distribution, but pat them whole into the commuoi- 
oanta' mouths; whereas, the ancient practice was to 
provide one whole loaf of substantial bread, and to di- 
Tide this into parts, and break it to be distributed among 
all. But these little hosts are brought to such a tenuity 
■Uiat they are next door to what they call specie; having 
tcarce any substance, and hardly deserving of the 
name of bread. In fact, the Missal itself supposes that 
they may easily disappeax, one of the cases for which it 
provides being that of the wind carrying them away. 

Now, perhaps, the most decisive proof that the ancient 
Church knew nothing of this great caution in the admi- 
nistering of the Eucharist is the fact that they adminis- 
tered it to infanta as socm as thc^ were baptized. It is 
acknowledged by Koman Catholics that this was a prac- 
tice .that prevailed in the Chtirch for several hundred 
yean ; traces of this custom existing even so late as the 
eleventh century. Now, where such a custom existed, 
it it impossible that there could have existed those fears 
and scruples as to accidents occurring to the consecra- 
'ted elements which prevail in the Church of Borne : 
for when sucking children are to receive either bread 
or wine it is impossible to hinder the happening 
of something which the Church of Borne would call 
highly dishonourable to the sacrament. This is well 
illustrated by a story told by St. Cyprian, in his work 
^ Laptit, of a Christian little girl who, by the 
nurse's wickedness, had received polluted bread in 
an idol's temple, and afterwards was brought by her 
mother, knowing nothing, into the Church to receive 
tlie holy communion. St.Cyprian relates how the child, 
irhen its turn came to receive the cup, turned away 
it* face, shut its Irps, and refused the cup. But the 
deacon persisted, and though the child struggled against 
It, poured into its mouth some of the sacrament of 
tte cup. Then, he says, " followed sobbing and vo- 
miting ; the Encharist could not remain in a mouth and 
body which had been pdlluted." 

flow, this story sets in a highly striking li^t the dif- 
Ksrence in practice between the Church of the third 
century and the modem Chiurch of Borne. The Jatter 
will not give the cup even to an adult layman, capable 
of .using the greatest care and reverence in the recep- 
tion, lest, perchance, a single drop of the consecrated 
wine might Call to the ground ; wivile a deacon of the 
meient Church pours the sacrament into the mouth of 
« struggling infant, md with the results which might be 
•zpected in such a case. It will be observed, too, that 
flt. Cyprian does not in the least censure the conduct of 
"the deacon, or consider it inconsistent with the practice 
of his Church. He only teUs the story to point out the 
lacompatibllity of any communion with idols with 
<%ristian commuaion. It is impossible bat to beUeve 
that such cases as are here related muat often have oc- 
MBrred when the communion was given to an infant, and 
R follows, therefore, that the ancient Church could have 



bad none of those scruples andflaan arts 'accfdentirfai 
the celebration that prevail in the modem Cinirtdi Of 
Rome. Does it not follow, then, also, that MbjeycaM 
not have had that bdief in the corporeal presence eat 
df which those scruples took theh: origin. 

tbia opinion is confirmed by the fact tinlt we can only 
trace the practice of communictting infants down to the 
ages when the nation of transubstcitiation was set on 
foot, and became ready to be formed into an article of 
faith. When once the Idea of transubstantiation was 
entertained, the practice of in&nt communion -was 
speedily felt to be incompatible with It, and was imme- 
diately abandoned. 

This inquiry into the practice of the andent Church 
throws great light upon the discussions as to her doc- 
trines which we hare entered into in other articles. 
We can prodacei and have produced serersl passages 
in which they employ language expressly at variance 
with a belief in transubstantiation. Boman CathoKcs 
oppose to us other passages in which they apply lof^ 
titles to tfae consecrated elements, calling them freely 
by the names of the things which diey represent. 
Now, when we want to discuss whefter their language £i 
to be understood in this representative sense, or in the 
strictly literal and proper force of the words, the question 
is in a great measure decided by an examination into 
the actions of the men who uMd this language. Th^ 
conduct will show what their words mean, and we are 
persuaded that no one who weighs well the practices 
which we have described in this and our former article 
on this subject can suppose, that the men who used those 
practices believed in traosabstantiatioo. 



ATTEITION AND CONTEITION. 
The lore of Ood is the great characteristic ol all tm* 
religion. It is impossible to look into any port of the 
sacred volume without meeting with abondMit proob that 
it is the religion of the affielion$ whieh God particularly' 
requires, and that none other it acceptable in His s^t. 

After Moses had received the tables of the kw from the 
hand of God Himself on Motrat Sinai, be tiios addressed 
the people— " And DOW, Israel, what doth the Iiord thy 
God require of thee but to fear the Lord thy God, to waU: 
in all His ways, and to love Him and serve Him with all 
thy heart and with all thy loul; to Iceep the eonunandraenta 
of the Lord, and His statutes, which I command thee 
this day for thy good ?''* " And it shall come to pats, if 
ye shall hearken diligently onto my commandments, 
which I command you this day, to lovt the Lord your God, 
and to serve Him with all your heart, and with all your 
soul, that I will give yon the rain of your hmd in due 
season, 4c., &c.'* 

See also the exhortation of Joshua : " Take diligent heed 
to do the commandment of the law, which Moses the 
servant of the I<ord charged you, to lope the Ijord your 
God, and walk in all His ways, and to keep His command- 
ments, and to cleave to Him, and to serve Him with all 
your heart and with all your soul." 

So David exhorts bis son — " And thou, Solomon, my, 
son, know thou the God of thy father, and serve Him with 
a perfect heart, and with a willing mind, for the Loid 
searcheth all hearti." 

" My son, give me thine hearty" is the language of hoty 
writ in every page of the prophets of old. And ia that of the 
Apostles and Evangelists a different one ? 

Oar blessed Lord, in His sermon on the Motmt, proclaims 
the very reverse : " Think not that I am come to destroy 
the law or the prophets : I am not come (o destrov. bat to 
fuiai.-' ' 

When a certain lawyer tempted Hnn, saying •' Master, 
what shall I do to inherit eternal life ?'' our blessed Lord 
said to him, " What is written in the law ? how readest 
thon?^ And he answering said, "Thou shalt love the 
Lord thy God with aU thy heart, and with all thy soul, 
and with all thy strength, and with all thy mind ; and thy 
neighboar as thytalf.'' And Jesus said to him, " Thou 
hast answered right ; this do, and thou shalt live."* 

St. John inealcates tiie duty of love to the brethren on 
the assomptioa that no one can be a Christian without love 
to God. "God is love, and he that dwelleth in love 
dwelleth in God, and God ia him. . . We love Him, 
beoause He first loved ns. If a aao say, I love God, and 
hateth bis brother, he is a liar ; for he that loreth not his 
brotbsr, whom he hath seen, bow can he love God, whom 
he hath not seen ? . . By this we know that we love 
the children of God, when we love God, and keep His 
commandments.'" 

The advocates of the Church of , Borne Mipear to rely 
much on the assertion that they are a more devout peimle 
than those of any other rellgioo. 

Let ns try them by this test. Do they insist more than 
others upon the ntcettity of this holy pnnciple, the love of 
Oed r Or is it nearer the truth to say that fear is the 
mainspring which they look on as snfiBeient, coupled with 
sstemal obserTances, to fit mankind for heaven, and mi^e 
tbem meet to be partakers of the iolieritaBee of the tainU 
<in light— thereby taking on themselves to diipense with 
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OU^liTe of God with «U Hu Umrt, aad mmd,<and soul, 
•Mi-Mnagth, whSdiAehAly BcMtnres hcUo>tto:aata 
Mu ll iw^o asthe real toadnwneiitall tfa»r ri ^ | <s B ? 

What emtrition of heart mr spirit is, no oMSKqaafaMtl 
ifilh -Iha "Written -word can be ignorant "TbnssiiMi 
the high and lofty One that in^biteth etenilnr, wfaeM 
name ith^ : I -dwell in the high and holy piiwe witii 
him, also, -that -is of a contrita or hnabie spirit, 4o NTtn 
the spirit of the faanble, and to revive the bsortoftlw 
omitnte ones."* "Iba Lord is nigh imto them that-anMlf 
a brtdcen heart, and tavetbtuch as are of a oontriMtpMt^''k 

To get any idea of wliat attrition means, we must, hei^. 
enrer, go to the schoolmen of modem times ; for even tkt 
ancient fathers will, we beUere, be foimd at domb-aboMt 
it as the Scriptures theiasdvas. 

At what date exactly the distisctim was first devis*! 
by the metaphysical brains of scholastic divines we ean 
scarcely venture to assert ; but we think we may assertthat 
it was never established ** a matter of faith before 'Ika 
Coimcil of Trent that anything short of true cMUritiM 
would suffice, even accompanied with the so-called sura- 
meul of penance, to restore the sinner to the &voar of God] 
for Doudnicus Soto, Bishop of S^:ovia, who afterwardb 
took a leading part at the Council of Trent, in his woik 
on the-4th bm>k of the S«)tenees, paUithed not loi% pra- 
vions to that CoiiBcil, distinctly lift it down that '*i»it 
merely a matter of doctor's opinion, and not of the eetti- 
tude of faith, that any one can, from a mere state of allrt- 
tio*, be converted into a stata <tf c»»tTition by the-saena- 
ment of penance,"' It was at that period, tbeMfoi*, 
clearly not a settled point. 

Bat what, our Protestant readers will say, is ollrtrisa, 
and wherein does it differ ftom eoHtrition t 

The taming point, good reader, is simply this, that Aa 
love of God is essential to contrition ; the fear ofheU tnif 
is essential to attrition. 

Attrition is tliat impeifoct contritUm whieh arises (iwat 
thejW of the eternal ponlshments of bell, as oontra^- 
tiogaished from that sorrow for tin wbich aritet from tba 
hee of God, and grief at having ofisnded Him. 

The popular modem saint, Liguori, in his Instmctieoa 
for the Clei;gy and Miasionert, vat» distinguishes them— 
" Attrition is the sorrow one feels for uving ofiendsd 
God from an imperfect motive; for exemple, becaoseaf 
die Uacknees of sin ; that is to Say, because of the bell-^w 
have merited, or the paradise we hare lost So that «Dit- 
tritiam is a sorrow for sin becanse of the iojnry doBe>to 
God, and attrition is a sorrow for the olIitBce done to CM 
because of the evil which it causes ourselvet."] 

In another page of the tame work (p, SOS) the sama 
writer gives his readers examples of what he calls aets of 
contrition and attrition, which are as follow : — 

I. An act of attrition. 

" O God, because bj my sins I have lost paradise, aSd 
merited bell through all etemi^, 1 ptofonndlyrepaitaf 
having oflended thee." 

II. An act of contrition. 

" O God, because thou art of infinite goodneis, I hna 
thee above all things, and, becanse I love thee, I repent of 
all the sins which 1 have committed agunst thee, who art 
the sovereign good, and I sorrow more for tbem than for 
all other evils. My God, henceforward I will not ofiisad 
thee more. I would ratber die than render myself for the 
fatore goil^ towards diee."* 

So far, perhaps, the distinction might be considered in- 
nocuous, and, perhaps, by some even salutary, as tending 
to warn men against mistaking false and snperfieial for 
sincere and true contrition ; but the danger of mtrodueiBg 
htunan inventions and metaplnrsieal distiaetiens into the 
«mple dictates of God's revebttion will at once appmr 
when we state our next proposition. 

Attrition, without th« sacrament of penance and theab- 
solotioo of a priest, will-not alone justify man before God: 
yet attrition joined with the sacrament of penanee aad 
priestly abeolotion will do so. 

Is this the mere private opinion of the doctors 7 T^Vj 
bat tiie deliberate teaching of the Oouaeil of Trtntiti^ 
at interpreted by all modem Boman Catholic divines. 

In treating of the Sacrament of Penance, in Sea*, ziv., 
chap iv., on contriUon, the Council thus teadras — 



(Jwkili ItU. It. ' Pnlm zzzlv. IS, U. 17. ' 

I Dominical Soto (3«K0))l<iuis), SalsunttcB, M«. V- lit, In Qurt 
SibL Oisilnct 17, 4<iies, a, art. »— "Postam qned a sttrJto fist tpUt 
per ucnuKnmm ccntrttat: aoa «tt 'cwtttado as*!, Hd AscMnaa 

OptDtO." 

I Uf aori (Bar. CsmptotM^ ism. u«liL Pari*, IM2. IishasHsa 
poBrksCui^iet lesMiastwaiiss. Cbap- r. DaJsPvoHanec Sae.>. 
b* u CoBtilUon. No. XX. f 19*.— "L'attitUoB vtt estta i luBll 
qn'ea tftoan 4'avoir sOiM IMw 1>*r an moHt naliis.yaifkiti.far 
axtmti*ieut»i»>Ame/k»mr«n.rta,i,t'ett-ti.iinammie*» Vtn- 
fer qu'on > m6ciit etda patadb qu'on a perda. De sorte qua la ««>- 
trtUon ett one doa'^ar S* pfcM • cuue de llsjan Mta a Ma(i,«t 
l-MirttioB nt DM daakards roOeiiss fails a Dlen t enm da sal 
qa'eU* nom •aata.'* 

U(nori tha (tain tkki dixtrliis— " XXL 4)iuiid aamlacMM. 
nun, on okUcalMiHitot U (r«e aTut da neavoir I* aaenaaat >v«« 
rakaolatten da oonfessaur, poarru que l« penltant alt ftmcation, aa 
mtoataafUtite, «a raearoir la aunmat m m cti iI mii h ."— O aai d l 
TMnt 8a>. li, e. tv. 

k voW eomoiaDt doit m bira l-acta d'attrlthm. — " Hob Dlen, paaos 
f Da par sw> pt^hti j'al renin la parodli at natlK renter peiid^l 
(■■la l^euraii^ ; je me ripani aaarermtaKamit de vena avalr oftaaa,** 

Vaiat tomnieDt w fait I'acte de eaatriUoa.— 'Hon Dico, poen^a* 
veaa Stea la bonte infinle Je vooa aima plna qua taate ctaoae,et;|4nsa 
aaSi}a Tout aJme, Ja me repena de toatea lea fkutea qna Jai eesnfllcs 
eavaia tooi qui ttaa iaaeaTeraia Men, et )e ■%■ repeai plns^Mds 
toataa lee autna laapv Maa Dtan, dceonnala )» ne veaa a 
-plna; Jb Tanx plittSt aaenrir qaa deaie rcndn a Vavealr i 
earcn voot."— id. p SOS. 
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" The synod teaches, furthermore, that althongh it may 
aometimea happen that thU contrition is perfect through 
diarity, and reconciles man with God before this sacrament 
be actually receiyed, the said reconciliation, nevertheless, 
is not to be ascribed to that contrition, without the desire 
of the sacrament which is inclnded therein. And as to 
tliat imperfect contrition which is called attrition, because 
it is commonly conceived either from the consideration of 
the turpitude of sin, or from the fear of hell and of punish- 
ments, it declares that if, with the hope of pardon, it ex- 
diides the will to sin, is not only does not make a man a 
bjpoorite and a greater sinner, hat that it is even a gift 
(H God and an impulse of the Holy Ghost, who does not, 
indeed, as yet, dwell in the penitent, but only moves him, 
whereby the penitent, being assisted, prepares a way lor 
himself nnto justice. And although this [attrition] carmot 
^itielf, without the sacrament ofpenancei bring the sinner 
unto justification, yet does it dispose him to obtain the 
grace of God in the sacrament of penance." 

So that, according to the Council of Trent, attrition, or 
■arrow arising from the fear of hell and punishment, with 
the sacrament of penance, brings the sinner into a state of 
justification ; thongh this imperfect contrition, without the 
■acrament of penance, is insufficient to do so. 
_ What is this but to invent a new mode of relieving rebel- 
lions man from the requirements of the Divine law, and 
eormptiog at its very source the doctrine and nature of true 
repentance ? It, no doubt, is a happy device for doing 
honour to and exalting the efficiency of the so-called sacra- 
ment of penance, but it in the same measure dishonours 
Christ, and falsifies His teaching ; for does it not make the 
sacrament of penance of more power than Christ Himself, 
or His gospel, which, it is conceded, cannot help a w eked 
man to heaven while he remains unconverted to the love of 
God and obedience to His holy law. 

If this doctrine be true, the greatest and most habitual 
mnner, who has never known what the love of God is during 
his whole life, if he only is not hardened against the fear 
of bell, and has the good fortune to die immediately after 
his last absolution, before he has time to begin a new score, 
is sure to go to heaven ! 

And is this the way to make men truly devout f Is this a 
religion which deserves thename of thereligion of the heart t 
01 is it not rather one which teaches men how they may 
most easily escape from the consequences of sin, without 
any true conversion from sin tmto God ? 

The great Pascal, in his tenth Provincial Letter, thus 
ncpoies this sad doctrine : — 

"How, father, does this doctrine comport with that 
«{' the Gospel, which binds us to 'pluck out the right 
eye,' and 'cut off the right hand,' when they 'offend' or 
ptovt prejudicial to salvation? And how can yon sup- 
pow that the man who wilfally indulges in the occasions of 
■n, sincerely hates sin ? Is it not evident, on the con- 
trary, that he has never been properly touched with a sense 
(rfit, and that he has not yet experienced that genuine 
conversion of heart which makes a man love God as mnch 
Mfae formerly loved the creatine ?" 

" Indeed,'' cried he, " do you call that genuine contri- 
tion? It seems yon do not know that all our fathers 
tesch, with one accord, that it is an error, and almost a 
heresy, to hold that contrition is necessary, or that attri- 
tion alone, induced by the so/emotive, the fear of the pains 
ef hell, wnich excludes a disposition to offend, is not suf- 
fident with the sacrament (of penance).'* 

" What, father ! do yon mean to say that it is almost an 
article of faith that attrition, induced merely by fear of 
punishment, is sufficient, with the sacrament ? That ide.t, 
J think, is peculiar to your fathers ; for those other doc- 
tors who hold [that attrition is sufficient along with the 
sacrament always take care to show that it must be ac- 
companied with some love to God, at least. It appears to~ 
me, moreover, that even your own authors did not always 
consider this doctrine of yours so certain. Your Father 
Sliarez, for instance, speaks of it thus — ' Although it is a 
probable opinion that attrition is sufficient with the sacra- 
ment (of penance), yet it is not certain, and it may be 
falser— non est certa, et potest esse falsa. And if it is false, 
attrition is not sufficient to save a man ; and he that dies 
knowingly in this state, wilfully exposes himself to the 
grave peril of eternal damnation. For this opinion is 
neither very ancient nor very common — nee vald^ antiqua, 
nee multum communis.' Sanchez was not more prepared 
to hold it as infallible, when he said in his Summary 
that * the sick man and his confessor, who content them- 
selves at the hour of death with attrition and the sacra- 
ment, are both chargeable with mortal sin, on account of 
the great risk of damnation to which the penitent would 
be exposed, if the opinion that attrition is sufficient with 
the sacrament should not tmm out to be true.' Comitolus, 
toe, says that ' we should not be too sure that attrition suf- 
fices with the sacrament.' " 

Here the worthy father interrupted me. " What !" be 
pned, ' you read our authors, then, it seems ? That is all 
wry well ; but it would be still better were you never to read 
ih^ witbontthe precaution of having one of us beside you. 
Do you not see, now, that from having read them alone, 
}|Ou-have concluded, in your simpiioity, that these pas- 
Sages bear hard on those who have more lately supported 
our doctrine of attrition ? whereas it might be shown 
that nothing could set them off to greater advan- 
tage. Only think what a triumph it is fur our iatbers of 



the present day to have succeeded in disseminating their 
opinion in such a short time, and to sach an extent that, 
with the exception of theologians, scarcely any one would 
ever suppose but that our modern views on this subject 
bad been the uniform belief of the faithful in all ages ! 
So that, in fact, when yon have shown from our fathers 
themselves that a few years ago ' this opinion was not 
certain,' you have only succeeded in giving our modern 
authors the whole merit of its establishment !" 

"Accordingly," he continued, "our cordial friend 
Diana, to gratify us, no doubt, has recounted the various 
steps by which the opinion reached its present position. 
' In former days the ancient schoolmen maintained that 
contrition was necessary as soon as one had committed a 
mortal sin ; since then, however, it has been thought that 
it is not binding except on festival days ; afterwards, only 
when some great calamity threatened the people ; others, 
again, that it ought not to be long delayed at the approach 
of death. But our fathers, Hurtado and Vusquez, have 
ably refuted all these opinions, and established that one is 
not bound to contrition unless he cannot be absolved in 
any other way, or is at the point of death !' But, to con- 
tinue the wonderful progress of this doctrine, I might add 
what our Fathers, Fagundez, Granados, and Escobar, have 
decided, 'that contrition is not necessary even at death; 
because,' say they, ' if attrition, with the sacrament, did not 
suffice at death, it would fuUotv that attrition would not be 
sufficient with the sacrament.' And the li:arned Hurtado, 
cited by Diana and Escobar, goes still further ; for he 
asks *is that sorrow for sin which flows solely from appre- 
hension of its temporal consequences, such as having lost 
health or money, sufficient ? We must distinguish. If 
the evil is not regarded as sent by the hand of God, such a 
sorrow does not suffice ; but if the evil is viewed as sent by 
God — as, in fact, all evil, says Diana, except sin, comes 
from him — that kind of sorrow is sufficient." Our Father 
Lamy holds the same doctrine." 

"You surprise me, father ; for I see nothing in all that 
attrition of which you speak but what is natural ; and in 
this way a sinner may render himself worthy of absolu- 
tion without supernatural grace at all. Now, everybody 
knows that this is a heresy condemned by the Council (of 
Trent)." 

" I should have thought with you," he replied ; " and 
yet, it seems this must not be the case, for the fathers 
of our College of Clermont have maintained (in their 
Theses of the 23rd May and 6th Juno, 1G44) 'that attri- 
tion may be holy and sufficient for the sacrament, al- 
though it may not be supernatural ;' and (in that of 
August, 1643) ' that attrition, though merely natural, is 
sufficient for the sacrament, provided it is honest.' I do 
not see what more could bo said on the subject, unless 
we choose to subjoin an inference, which may be easily 
drawn from these principles, namely, that contrition, so 
far from being necessary to the sacrament, is rather 
prejudicialto it, inasmuch as, by washing away sins of 
itself, it would leave nothing for the sacrament to do at 
all. That is, indeed, exactly what the celebrated Jesuit, 
Father Valencia, remarks (torn, iv., disp. 7, q. 8, p. 4). 
' Contrition,' says he, ' is by no means necessary in order 
to obtain the principal benefit of the sacrament ; on the 
contrary, it is rather an obstacle in the way of it — imo 
obstat potius quominus effectus sequatur.' Nobody 
could well desire more to be said in commendation of at- 
trition.*^ 

" I believe that, father," said I ; "but you must allow 
me to tell you my opinion, and to show you to what a 
dreadful length this doctrine leads. When you say 
that ' attrition, induced by the mere dread of punish- 
ment,' is sufficient, with the sacrament, to justify sinners, 
does it not follow that a person may always expiate his 
sins in this way, and thus be saved without ever having 
loved God all his lifetime ? Would your fathers venture 
to hold that?" 

" I perceive," replied the monk, " from the strain of 
yonr remarks, that you need some information on the 
doctrine of our fathers regarding the love of God. This 
is the last feature in their morality, and the most im- 
portant of all. You must have learned something of it 
from the passages about contrition which 1 have quoted 
to you. But here are others still more definite on the 
point of love to God. Don't interrupt me now, for it is of im- 
portance to notice the connection. Attend to Escobar, who 
reports the diSFerent opinions of our authors, in his ' Prac- 
tice of the Love of God according to our Society.' The ques- 
tion is, 'When is one obliged to have an actual affection for 
God? Sanrez says, it isenoughifone love Him before being 
articulo mortis — at the point of death — without determin- 
ing the exact time. Vasqucz, that it is sufficient even 
at the very point of death. Others, when one has received 
baptism. Others, again, when one is bound to exercise 
contrition. And others, on festival days. But our father, 
Castro Palao, combats all these opinions, and with good 
reason — mtrito. Hurtado de Mendoza insists that we are 
obliged to lore God once a-year ; and that we ought to 
regard it as a great favotir that we are not bound to do 
it oftener. But onr father Coninck thinks that we are 
bound to it only once in three or four years ; Henriquf z, 
once in five years ; and Filiutius says that it is probable 
that we are not strictly bound to it even once in five years. 
How often, then, do you ask ? Why, he refers it to the 
judgment of the judicious." 

I took DO notice of all this badinage, in which the in- 



genuity of man seems to be sporting, in the height of 
insolence, with the love of God. 

" But," pursued the monk, " our Father Anthony Sir. 
mond surpasses all on this point, in his admirable book, 
• The Defence of Virtue' (Tr. 1, ex. 2, n. 21 ; and Tr. 6, 
ex. i, n. 8>, where, as be tells the reader, " St. Thomaa 
says that we are obliged to love God as soon as we come 
to the use of reason : that is rather too soon I Scotns says^ 
every Sunday : pray, for what reason ? Others say, when 
we are sorely tempted : yes, if there be no other way of 
escaping the temptation. Sotus says, when we have re- 
ceived a benefit from God : good, in the way of thanking 
Him for it. Others say, at death : rather late I As little 
do I think it binding at the reception of any sacrament : 
attrition in such cases is quite enough, along with con- 
fession, if convenient. Suarez says that it is binding at 
some time or another : but at what time? — he leaves yon 
to judge of that for yourself; he does not know; and what 
that doct'.r did not know, I know not who should know-.' 
In short, he concludes that we are not strictly bound to 
more than to keep the other commandments, without any 
affection for God, and without giving Him oar hearts, 
provided that we do not hate Him. To prove this is the 
solo object of his scconil treatise ; you will find it in every 
page; more especially where he s-iys : ' God, in commanding 
us to love Him, is satisfieil wiih "our obeying Him in His 
other commandments. If God had said. Whatever ob&. 
diencc thou yicldest me, if thy heart is not given 10 me^ 
I will destroy thee ! would such a motive, think you, be 
well fitted to promote the end which God must, and only 
can, have in view ?' Hence it is said that we shall love 
God by doing His will as if we loved Him with aftcction, 
as if tlie motive in this case was real charity. If that is 
really our motive, so much the better; if not, still we are 
strictly fulfilling the commandment of love, by having its 
works, so that (such is the goodness of God !) sve arc com- 
manded, not so much to love Him, as not to bate Him I 

" Such is the way in nhich our doctors have discharged 
men from the ' painlul' obligation of actually loving God. 
And th.s doctrine is so advantageous, that our Fathers, 
Annat, I'intcrcau, Le Moine, and Anthony Sirmond him- 
self, have strenuously defended it when it has been at- 
tacked. You have only to consult their answers to the 
' Moral Theology.' That of Father Pintereau, in particu- 
lar, will enable you to form some idea of the value of this 
dispensation, from the price which he tells us that it cost, 
which is no less than the blood of Jesus Christ. This 
crowns the whole. It appears that this dispensation from 
the ' painful' obligation to love God is the privilege of the 
Evangilical law, in opposition to the Judaical. ' It was 
reasonable,' he says, ' that under the law of grace in the 
New Testament, God should relieve us from that trouble- 
some and arduous obligation which existed under the law 
of bondage, to exercise an act of perfect contrition, in 
order to be justified ; and that the place of this should be 
supplied by the sacraments, instituted in aid of an easier 
exercise. Otherwise, indeed. Christians, who are the 
children, would have no greater facility in gaining thegood 
graces of their Father than the Jews, who were the slaves, 
bad in obtaining the mercy of their Lord and Master.' " 

" Ob, father 1" cried I ; "no patience can stand this any 
longer. It is impossible to listen without horror to the 
sentiments you have been expressing." 

" They are not my scntimenis," said the monk. 

" I grant it, sir," said I ; " but you feel no aversion to 
them ; and, so far from detesting the authors of these 
maxims, you hold thcin in esteem. Are you not afraid 
that your consent may involve you in a participation of 
their guilt? and arc you not aware that St. Paul judges 
worthy of death, not only the authors of evil things, but 
also ' those who have pleasure in them that do them ?' Was 
It not enough to have permitted men to indulge in so many 
forbidden thin;;s, under the covert of your palliations? 
Was it necessary to so still further, and hold out a bribe 
to them to commit even those crimes which you found it 
impossible to excuse, by offering them an easy and certain 
absolution ; and for this purpose to nullify the power of 
the priests, obliging them, more as slaves than as judges^ 
to absolve the most inveterate sinners— without any amend- 
ment of life— without any siyn of contrition except pro- 
mises a hundred times liiokcn— without penance, 'unless 
they choose to accept of it' — and without abandoning the 
occasions of their vices, ' if they should thereby be put to 
any inconvenience ?' 

"But your dociors have gone even beyond this; and 
the license which they have assumed to tamper with the, 
most holy rules of Christian conduct amounts to a total 
subversion of the law of God. They violate ' the great 
commandment on which hang all the law and the pro- 
phets ;' they strike at the very heart of piety ; they rob it 
of the spirit that giveth life ; they hold that to love God 
is not necessary to salvation ; and go the length of main- 
taining that 'this dispensation from loving God is the 
privilege which Jesus Christ has introduced into the world I' 
This, sir, is the very climax of impiety. The price of th* 
blood of Jesus Christ paid to purchase us a dispensation 
from loving Him I Before the incarnation, it seems men 
were obliged to love God ; but since ' God has to loved tll« 
world as to give His only begotten Son,' the world, rw- 
deemed by Him, is released from loving Him ! StrangB 
divinity of our days — to dare to take off the ' anathema' 
which St. Paul denounces on those ' that love not the 
Lord Jesus V — to cancel the sentence of St JdUa ' He 



90 



THE CATHOLIC LAYMAN. 



[AuGDST 19, 1858. 



that loveth not abideth in death !' and that of Jesus Christ 
Himself, ' He that loveth me not kecpeth not my precepts ! ' 
and thus to render those worthy of enjoying Go:i through 
eternity who never loved God all their life ! Behold the 
Mystery of Iniquity fulfilled ! Open your eyes at length, 
my dear father, and if the other aberrations of your 
casuists have made no impression on you, let these last, 
by their very extravagance, compel you to abmdon them. 
This is what I desire from the bottom of my heart, for your 
own sake and for the sake of your doctors ; and my prayer 
to God is, that He would vouchsafe to convince them how 
false the light must be that has guided them to such a 
precipice ; and that He would 611 their hearts with that 
love of Himself from which they have dared to give man 
a dispensation!""" 

The religion of Christ is, indeed, the religion of love, 
and notof fear; and we cannot nioie suitably close what 
■we have said on this subject than in the language of the 
Apostle Paul, whoso love to Christ shines so brigh'.ly 
throu^li all his episile<, " Who shall separate m from the 
lovo oi' Christ ? Shall tribulation ? or distress? or famine? 
or nakedness? or danger? or persecution ? or the sword? 
For I am sure that neither death, nor life, nor angels, nor 
principalities, nor powers, nor things present, nor things 
to come, nor heiglit, nor depth, nor any other creature, 
shall be ablu to separate ns from the love of God, which is 
in Cliist Jesus our Lord.'' — (Kom. viii. 35-39, l>ou.ay 
Bible.) 



HOW CARBIXAL WISEMAN'S INCEKSE IS 
MADE. 
The use of incense in the Church of Rome must be 
familiar to most of our Koman Catholic readers ; yet, if we 
were to put to each of them this qitestion, ^* What is its 
use ?'' or, " What u?e is it ?" we doubt much if any one 
would be able to tell us. 

Incense is a composition of spices which gives out a 
sweet smell in burning. Moses commanded incense to 
be used in the ceremonial worship of the Old Testament. 
The use of it was general also in the heathen sacrifices 
in ancient times. Tlie Greeks and Romans used incense 
in their sacrifices ; so did the Egyptians, and other 
heathen nations. 'The Jews were repeatedly warned by 
the Prophets not to burn incense to false gods. 

The preaching of the Gospel made a great change. In- 
cense was not used in Christian worship. Early Fathers 
declare that the Christians used no Incense, and that this 
was one of the peculiarities of their religion. This is 
onlylwhat we might have expected ; for the Jewish 
worship of ceremonie! and sacrifices was meant as figures 
of things to come," all which figures, ceremonies, and 
sacrifices were abolished when Christ had come and ful- 
filled the substance. 

How come Christians to use incense now ? Its use, 
with other ceremonies of Jewish or heathen origin, was 
introduced in later times into the Church, when outward 
show was called in to supply the failing strength of faith 
and conviction. We are not now going to trace the 
li'istory of the introduction of incense, but only to inquire 
into its use, if it be of any use. 

On looking over the ritual and ceremonial books of the 
Church of Rome we find that incenss comes in con- 
tinually : almost everything is to be "iacensed." We 
want to understand the use of thi?. 

We suppose that Roman Catholics niii ,-jilmit that the 
burning of incense crnnot takeaway sin, any more than 
the blood of bulls and of goats " Still, wt tear that many 
may be left under a vague kind of notion that the in- 
cense does, in some way, help the cleansing of sin. The 
Church of Rome does, to a great extent, allow the preva- 
lence of notions which she does not define or affirm, nay, 
which on occasion she denies. Bat, whatever ideas of 
this kind may prevail among the people, no intelligent 
Roman Catholic will say that burning incense can have 
any effect in taking away sin. 

The only account of its use which we can suppose to be 
given is this : — " Impressions on the senses are a channel 
for conveying impressions to the mind. A painting, 
statuary, architecture, dress, music, can be used to pro- 
duce impressions of reverence, awe, or delight, so may 
sweet smells ; and all these may bo used to heighten the 
impressions which the act of religious worship ou^^ht to 
produce on our minds." 

We think this is as good ns anything that Roman 
Catholics can say for the use of incense. 

Granting, as we do, that outward impressions on our 
senses can, and may be used, and even ought to be used, 
to promote reverence and delight in worship, we still hold 
that the undue or excessive use of such outward aids may 
be injurious, and even fatal to the spiritual character of 
religious worship ; because the tendency of men is strong 
to rest content with the objects of sense, and to look no 
farther. Thus a to > ceremonial religion degenerates into 
an autward show, and ceases to deserve the name of re- 
ligion. This effect becomes almost inevitable when pub- 
lic worship is performed in a language unknown to the 
people ; for then there is no exercise of mind or soul, and 
the attraction of the worshippers, or rather of the spec- 
tators, has nothing to en;jas;e it but the outward show. 



lb. 


oz. 


8. 


d. 


I 


8 . 


a 


il 





a . 





H 





2 . 





» 





4 . 


1 


9 





0* . 


. 


1 





Oi . 





"i 



~ BlilsB Pucali Provincial Leltfrs, trauslated by Dr. Thorns 
M'Crie, D.D. Eiiinburgh, 181S, p. J35, Jk. 

• Heb. Ix. 0. 

* Heb. X. 4. 



The tendency of such a religion to destroy reverence itself 
is mournfully illustrated by the advertisements which we 
see from time to time, in which "Grand High Mass, 
&c., &c," where the spectators are to pay for being present, 
is advertised in the undisguised and unblushing language 
of a theatrical playbill. 

But we do not want now to discuss how fur Roman 
Catholics exceed due moderation in the use of incense in 
their worship ; but whether they can justify it at all as 
tending to produce greater reverence in the worship of 
God. Has it that effect ? Does it give the priests them- 
selves a revcreniial feeling about their own ceremonial 
worship ? If it does not, surely nothing can be said for it 
on the grounds which we have above suggested as likely 
te be used by Roman Catholics in defending it. 

We fear that Roman Catholic priests themselves have 
but little reverential feeling for those things which they 
use in their worship to produce effects on the senses of 
the people. 

We have seen in the Tablet of July 24 a letter on the 
subject of incense, which letter is signed "Father 
Thomas." We believe this " Father Thomas" (whose 
letters often appear in the Tablet) is one of the priests 
attached to " St. George's Cathedral," which is Cardi- 
nal Wiseman's own cathedral, in London. We really 
cannot read this letter without a feeling of shame, be- 
cause it is so hard to feel that the man who wrote it 
can have any real feeling of reverence for the things he 
writes of ; and we are ashamed for the sake of religion 
that any "priest" could write about anything connected 
with his own religion in a manner so thoroughly and 
heartlessly irreverent. Yet, neither for this letter, nor 
for any former letter, do we hear that this " Father 
Thomas" has been rebuked by Cardinal Wiseman, or by 
the other authoriiies of that cathedral in which, we 
believe. Father Thomas officiates. The Tablet publishes 
the letter as if it were unobjectionable— nay, as if it were 
a " decided catch'' to get hold of it, and apparently with- 
out any .apprehension that the reverential feelings of any 
Roman Catholic could be hurt by it. And in two 
numbers since published, the Tablet does noi"exprcss any 
shame at having published the letter, or aiiy disgust at 
its irreverence. 

The letter commences thus, with the usual abruptness 
of Father Thomas : — 

ST. OEOBOE's ^ISCEXSE. 

Qum oUbenam, opt. 

Gum Stjrai, opt. .. 

Myrrh 

Benzoin 

Cuscarella bark 

Balsam ofl'olu. 
Tius is the premiere cateff07^ — count it up yoarselt', for 1 
cannot. Now for the seconde categoric : — 

lb. oz. B. d. 

Onm olibannni, opt. ..1 ... 1 6 

Benzoin 2 .. 6 

Cascarella bark .. ..0 OJ .. IJ 
There — that will do well enough for the colj norlli or lbs 
rural districts; it will do for any place, only, mind, break the 
f/jims well without loosenioK your teeth ; rather difficult for 
Ibose thut cannot chump glass, as a frieiij ot mine prides him- 
self on doing. 

The letter then changes the subject abruptly, saying no 
more about incense, but breaking off to consider whether 
the Tablet newspaper can be carried on or not. 

We can trace no feeling of reverence in this letter. It 
smells to us like the extravagant advertisement of a 
puffing perfumer, greedily desirous of selling his wares 
at more than their value. He can suit all customers — 
rich or poor — only the cash must be stirring. 

The perfumer, however, would not publish the disgust- 
ing process by which some sweet perfumes are made. 
Neither would Father Thomas if he had any compre- 
hension of relisious veneration as an ingredient of the 
Roman Catholic mind. " Break the gums well without 
loosening your teeth." Let pass the miserable pun. 
" Rather difficult for those that cannot chump glass, as 
a friend of mine prides himself on doing. " Fancy a 
priest Cfor such we suppose the friend to be — perhaps the 
conip<mnder at St. George's) "chumping'or'cliawiny" 
the gums in his mouth to make the •' incense" for the 
next day's mass ! ! ! Granting even that incense burn- 
ing could increase tUe solemnity of religious rites, can 
religious vcneratioi^ be increased by mixing up nasty 
ideas with sweet smells ? Is there not a dead fly in this 
ointment which maketh it to stink ?" 

An American might express it, that inrensc is made 
by being " catawampously chawed up." The language 
or the idea would not be more repulsive than "Father 
Thomas's." Some of our Roman Catholic readers may 
devoutly wish, for the credit of their religion, that 
Father Thomas himself were subjected to that same 
American process. 

For the common feeling of religious reverence and 
decency we tender our aid in producing such a result ; 
and if poor " Father Thomas" should now, at last, be 
silenced, at least from writing letters in the newspapers 
(which is, perhaps, as far as Cardinal Wiseman will go), 
let reverent Roman Catholics remember that even this 
much regard to public decency will be due tu the Catho- 
lic Layman, and not to The Tablet. 



THE CURIOSITIES OF ROMANISM— IIL 

BAPTISM. 

If there be one feature, more strongly than another cha- 
racteristic of the sacramental institutions of the Lord Jesus 
Christ, it is their extreme simplicitf). In contradistinction, 
at once, to the cumbrous, though significant, ordinances of 
the Jewish ritual, and the gorgeous riles of heathenism, 
which they were destined to supplant and overthrow, the 
two sacraments of the New Testament are simplicity itself. 
Like their Divine Founder, "meek and lowly in heart," 
whoso voice was not heard in the streets, these blessed or- 
dinances come upon the devout worshipper with no " out- 
ward observation," while, addressing themselves to real 
faith, they reveal things invisible. The ingenuity, there- 
fore, of that Church which could travestie tliem as Rome 
has done, is truly a thing to be marvelled at. What, for 
example, can be more strikingly simple, and at the same 
time spiritually sublime, than the ordinance of admission 
to Christ's Church, when His professing followers, and 
their offspring, are baptized with water, " in the name of 
the Father, and of the Son, and of the Holy Ghost." We 
have already reviewed some of the adJitamenta wherewith 
Romanism has cumbered this blessedly simple initial ordi- 
nance of the Christian faith, and we proceed now to 
examine certain other of those strange practices which it 
enjoins at its celebration. 

Before noticing the administration of the baptismal rite 
itself, wc must just take another glance or two at some of 
the rubrical provisions. The apparatus has already been 
remarked, and some of the concluding directions are 
equally worthy of note. One is to the following effect: — 
"The sponsors (sascepfores) are to be admonished con- 
cerning that spiritual relationship which they have con- 
tracted with the person baptized, as well as with the father 
and mother of the same, which relationship is a bar to ma- 
trimony, and annuls it" (impedil matrimomum ae dirimit). 
—P. 24. 

This information may, perhaps, be new to some of onr 
readers, viz., that, without a special dispensation (which, 
of course, is to bo paid for), the sponsor is thus debarred 
from marriage with the parties above specified. Rome's 
reason for this enactment needs no exposure or comment. 
It may not, however, be so generally known that sponsor- 
ship is thus declared to annul marriage/ A case may 
easily be supposed wherein this inconvenience may have 
arisen, whether designedly or not we need not stay to in- 
quire, and it is not difficult to imt^ine what means must 
then be resorted to in order to set matters right with the 
offending parties. Roma omnia venalla. 

The closing admonitions are even more curious. Some 
of our readers will be able to recal without difficulty the 
few words of kind yet solemn admonition with which the 
baptismal service of the United Church of England and 
Ireland closes, respecting the sponsors' due attention to the 
religious training and culture of the baptized infant. The 
motherly care of Rome stands in curious contrast to this. 
The parish priest dismisses his charge, on this occasion, 
with a careful admonition to the parents and nurses, viz., 
not to keep their children in bed with them, while steeping, 
lest theii might be overlaid I There is, certainly, a paren- 
thetical piece of advice as to their education {opportune 
ad Christianam disciplinam instituant) ; but the main point 
of advice with which the service close?, is that the children 
are by no means to be given, for suckling, or nourishment, 
to Jews, and other unbelievers, or heretics (ne filiot 
Hebrceis, aliisque Infidelibus, vel Heereticis mulieribus, 
ullo modo lactandos aut nutritndos tradani). What naivete 
have we here, and tenderness of orthodoxy ! 

It is time, however, that we extract a specimen or two 
of ecclesiastical curiosity from the administration of the or- 
dinance itself. Our reiders, or some of thorn, may be 
anxious to know what use is made of the matters so care- 
fully and ostentatiously prepared, and which we hare 
already noticed, nor can we answer their natural curiosity 
better than by instancing the purpose to which the holy 
salt of baptism is turned. The consecration of this sub- 
stance is thus given in the ritual (p. 16) : — 



* See Ecclesiastes, z. L 



BENEDICTION OF THE SALT. 

I exorcize thee, creature 
of salt, in the name of God, 
the Father Almighty, iji 
and in the charity of our 
Lord Jesus Christ, iff and 
in the virtue of the Holy 
Spirit. i{i I exorcize thee 
by the livins God, il|i by the 
true God, i^ by the Holy 
God, iff by God il|< ujho 
created thee for the protec- 
tion of the human race, and 
who ordered thee to be cun- 
leeratfcd by His servants for 
the people arriving at belief: 
in order that in the name 
of the sacred Trinity thou 
mightest be made a salutary 
sacrament, for putting to 
flight the enemy. Where- 
fore, we pray thee, Lord 
I onr God, that sanctifying 
thou wouldest sanctify, i^i 
' and blessing thou wouldest 



BENEDICTIO SALI8. 

Exorcizo tc,creatura salis, 
in nomine Dei Patris omni- 
potentis, iff et in charitate 
Domini nostri Jesu Christ!, 
i^ et in virtute Spiritus ijf 
iiancti. E.\orcizo te per 
Deum vivum iff per Denm 
yerum i^ per Deum sanc- 
tum i{i per Denm iff qui te 
ad tuielam humani generis 
procreavit, et populo reni- 
enti ad credulitatem per 
servos sues consecrari prse- 
ccpit : ut in nomine Sanctse 
Trinitalis efficiens salutare 
• Sacramentnm ad effugan- 
dum inimicum. Proinde 
rogamns te, Domine, Deus 
noster, nt banc oreaturam 
salis sanctificaudo sancti- 
iices iff et benedicendo be- 
ncdicas, i^ ut fiat omnibns 
acripientibus perfect* me- 
dicina, permanens in vis- 



